The 70-weeks Prophecy: News of Hope and Inspiration*
In the first year of Darius son of Xerxes (a Mede by descent), who was made ruler over the Babylonian kingdom—in the first year of his reign, I, Daniel, understood from the Scriptures, according to the word of the Lord
given to Jeremiah the prophet, that the desolation of Jerusalem would last seventy years. So I turned to the Lord God
and pleaded with him in prayer and petition, in fasting, and in sackcloth and ashes. . . .” (Dan 9:1-3 NIV).
The Messiah of the Seventy
Weeks
God’s answer to the prayer of
Daniel and to his question concerning the 2300 evenings and
mornings is Gabriel’s announcement of the Messiah: “. . . From
the issuing of the decree to restore
and rebuild Jerusalem until the
Appointed One, the ruler, comes,
there will be seven ‘sevens,’ and
sixty-two ‘sevens’” (Dan. 9:25).
...
The prophecy of the 70 weeks
comes as an answer to the prophecy of the 70 years and as the
ultimate solution. It is not just
a messiah we are dealing with
in this context, but the Messiah.
Consulting prophecy of the 70
years, Daniel expected one particular messiah, Cyrus. But the
prophecy of 70 years is the universal version of the prophecy of
the 70 years, as we see already
implied in the language of the
passage. The 70 years (7x10) lead
to the messiah of the sabbatical
year, whereas the 70 weeks, or
“seventy sevens” (7x7x10), lead to
a messiah of jubilee. Furthermore,
words that in the context of
Daniel’s prayer expressed a particular and relative situation
now appear in an indefinite and
universal sense. For example,
the word “transgression” (ht’) in
Daniel 9:24-27 has an indefinite
sense (verse 24), whereas verses 123 employed the same word in a
definite and particular sense. . . .
[cf. vv. 5, 8, 11]. Likewise for the
words “transgression,” “justice,”
“vision,” “prophecy,” etc. It is
thus not surprising, in this context, that the word “messiah” also
has an indefinite, universal sense.
And it is for the only time in the
Hebrew Bible. The messiah in
this passage is the Messiah. . . .
The rest of the passage develops

the mission of the Messiah as a
universal one involving “many”
(verse 27). In the biblical tradition the word rabbim (many)
carries a strong universal connotation (see Ezra 3:12; Dan. 12:2).
Prophets often use it to designate
the peoples and the nations implicated in the universal adoration
of God (Micah 4:2). The messiah
in this passage is the Messiah of
all peoples, the Messiah who will
save the world.
And this is why this last
Messiah leads to the jubilee, the
Levitical festival symbolizing the
re-creation of the world. It is a
Sabbath of sabbaths, occurring
every 7x7 years, a time of grace
and liberty (Isa. 25:8-17). . . .
The People of the Seventy
Weeks
It is noteworthy that the
prophet Daniel does not describe
the work of the Messiah as a
“new covenant,” but rather as
a strengthening of the original
covenant. The encounter with
the Messiah was not designed to
take the “new covenant” outside
of Israel, but . . . to strengthen his
roots and his covenant with the
God of Israel.
Moreover, this covenant concerns the rabbim. . . . The covenant is thus not only “strengthened” with “many” Jews, but is
also extended to “many” nations.
In contrast to the event of the fall
of Jerusalem, this event is situated in time, for it concerns the
Messiah [Dan. 9:27]. . . . The
prophecy takes us then to that
end of the last week of the 70
weeks (34 C.E.). It is noteworthy
that the date marks an event that
has had a considerable impact on
civilization as well as being a key
event for humanity’s salvation. It
was the year the message of the

God of Israel explodes beyond the
borders of Palestine and reaches
the Gentiles, the “many” just
mentioned [Acts 8, 9, 10]. . . .
Yet many Christians, instead
of paying attention to what the
Messiah had done on behalf of
the world, including and primarily the Jews (see Rom. 1:
16), preferred to speculate and
capitalize on what they thought
He was doing against the Jews.
Christians referred to the 70weeks prophecy to justify the old
visceral anti-Semitism. . . . The
New Testament does not support
such a teaching. On the contrary,
Paul asks, “Did God reject his
people? By no means! . . .” (Rom.
11:1, 2). . . . On the other hand,
in the same chapter and speaking
to those Christians who liked to
boast and despised their Jewish
roots, Paul warns: “Do not boast.
. . . You do not support the root,
but the root supports you” (verse
18). The apostle here discloses
and denounces a driving force
behind anti-Semitism: a spurning
of Jewish roots. And because they
themselves reject the Jews, such
individuals involve God in their
judgment and thus justify their
theology by declaring that “God
has rejected the Jews.” By doing
so, they identify themselves with
God, a behavior that brings them
close to the little horn of Daniel
7 and 8. In fact, by entertaining
anti-Semitism, Christians, from
whatever denomination, may be
associating themselves with the
oppressive little horn. In a sense,
they become the little horn.
*An excerpt taken from Jacques B.
Doukhan’s Secrets of Revelation (Hagerstown,
MD: Review and Herald, 2000), 140-141;
150-152.
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